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Editorial
Tom Frame

When the administration of British Prime Minister William Pitt ‘the 
Younger’ announced its intention to establish a penal settlement at Botany 
Bay in July 1786, there was no religious motivation in either the choice of 
the location or the immediate aspirations of those who deemed it necessary 
for Britain to take physical possession of New South Wales. Although the 
decision to appoint a chaplain to the First Fleet was an afterthought, the 
formal orders issued to the governor, Captain Arthur Phillip RN, required 
him ‘by all proper methods’ to ‘enforce a due observance of religion and 
good order among the inhabitants of the new settlement’, and ‘take such 
steps for the due celebration of public worship as circumstances will 
permit’. 

As a British colony, the spiritual and moral character of the new society 
was entrusted initially to the clergy of the Established Church of England. 
For the next thirty years, the Church’s ascendancy in New South Wales 
was maintained by the structures of an English colonial administration 
with assistance from missionary organisations and wealthy benefactors in 
Britain. Much has changed since then.

The 2006 national census revealed that the Anglican proportion of the 
Australian population was 18.7 per cent, down from 40.3 per cent at the 
time of Federation in 1901. For me, the proportional decline was not the 
startling figure. I was astonished to learn that 3.7 million Australians still 
declared an affiliation with the Anglican Church. Although the majority 
of these people do very little about their adherence to Anglicanism, this 
nonetheless represents a very substantial constituency within the Australian 
nation, with Anglicans heavily represented in positions of political power 
and cultural influence. Although it is not the national church, the Anglican 
Church is intentionally inclusive and porous because it still aspires to be a 
church for the nation.

Although there are Australians who want to end any public discussion 
of religion and to exclude all religious bodies from the public square, the 
open character of our democratic system, which accepts religious diver-
sity and the constitutional entitlement of churches to operate without 
government interference, means that Anglicans will continue to engage in 
conversation about the kind of society Australia ought to be. But what do 
Anglicans have to say? Is there a social vision peculiar to Anglicanism? In 
his short book Christianity and the Social Order published to coincide with 
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his appointment as Archbishop of Canterbury in 1942, William Temple 
gave Anglicans something approaching a charter for public life. 

Temple argued that the Church was bound to interfere in civil matters 
on four distinct grounds: 

[First], the claims of sympathy with those who suffer; 
second, the educational influence of the social and eco-
nomic system; third, the challenge offered to our existing 
system in the name of justice; fourth, the duty of confor-
mity to the ‘Natural Order’ in which is to be found the 
purpose of God.1 

In other words, the Church was ‘bound to interfere’ because it is by 
vocation the agent of God’s purpose, outside the scope of which, Temple 
said, ‘no human interest or activity can fall’. He was equally succinct in his 
description of the manner of the church’s interference:

[First], its members must fulfil their moral responsibilities 
and functions in a Christian spirit; second, its members 
must exercise their purely civic rights in a Christian spirit; 
third, it must itself supply them with a systematic state-
ment of principles to aid them in doing these two things, 
and this will carry with it a denunciation of customs 
or institutions in contemporary life and practice which 
offend against those principles.2

It was also clear to Temple that the church ought to recognise and 
respect the limits of its competence to comment on and interfere in 
social and political matters, and leave to informed Christian citizens the 
implementation of religious principles in their own social and political 
contexts.

Anglicans will continue to be active in the public square in response 
to what they believe to be divine prompting. Being an Anglican does not 
imply electoral support for one political party over and above another. It is 
possible to be an Anglican of good conscience and be a member of, or cast 
one’s vote for, either the Coalition or Labor. Neither party can presume the 
votes of Anglicans by saying they have captured the Christian social vision 
in their respective policy platforms. This leaves the entire Church plenty 
of scope to be active in the public square while respecting the religious 
plurality of contemporary Australian society. But what could and should 
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the Church say in the context of public debate? In what ways could and 
should the Church be active in the public square?

These questions were the focus of a public seminar held at St Mark’s 
on 21 September 2007. The theme was ‘Public but not Official: Anglican 
Contributions to Australian Life’ and our keynote speaker was the Reverend 
Canon Robin Gill, the Michael Ramsey Professor of Modern Theology at 
the University of Kent at Canterbury. Professor Gill is a leading public 
theologian in Britain and was, with his wife Jenny, a visitor at St Mark’s for 
several weeks during Spring. We look forward to welcoming them back to 
St Mark’s.

This edition of St Mark’s Review contains all the edited addresses 
from the seminar. Readers will quickly realise that the speakers, other than 
Professor Gill and Professor James Haire (Director of the Australian Centre 
for Christianity and Culture), are members of the St Mark’s academic 
faculty. This was deliberate. As the majority of the faculty are also members 
of the Charles Sturt University Public & Contextual Theology (PACT) 
Strategic Research Centre which has a particular focus on the content 
and conduct of public theology, this seminar was an opportunity for some 
detailed and deliberate discussion on what constitutes the sub-discipline 
of public theology and what kind of contribution St Mark’s can make to its 
development.

I am most grateful to my colleagues for taking this invitation seri-
ously and much appreciate the thoughtfulness of their papers. This edition 
of St Mark’s Review will, I hope, set the public theology agenda for the 
Anglican Church and influence the attitudes and actions of the church’s 
members as they go about their daily lives and participate in conversations 
about the kind of nation Australia ought to be.

Professor Tom Frame
Director, St Mark’s National Theological Centre 
30 November 2007

Notes
1  William Temple, Christianity and the Social Order, Penguin, London, 1942, 

p. 17.
2 Temple, Christianity and the Social Order, pp. 31–32.
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The Incarnation as a New Testament 
Key to an Anglican Public and 
Contextual Theology
John Painter

In his Anglican Identities, Rowan Williams devotes individual chapters 
to Brooke Foss Westcott and J.A.T. Robinson.1 His concluding chapter 
(‘Anglican Approaches to John’s Gospel’) again treats Westcott and 
Robinson as well as Sir Edwyn Hoskyns and William Temple.2 Both 
Temple and Hoskyns are deeply indebted to Westcott’s work on John and 
the incarnation.3 I take Rowan Williams’ focus on Anglican interpreters of 
John as a confirmation of my view of the special place of John in Anglican 
life and theological reflexion. Williams says as much in his introduction 
(6). He might also have referred to a number of other Anglican interpreters 
to support this view but this is a sufficient indication.

Though, regrettably, there is no year of John in the three-year lectionary 
cycle, John has an important place each year at the festivals of Christmas 
and Easter. These festivals of the incarnation and resurrection are like the 
two poles upon which the Johannine world turns and they have a special 
place in Anglican worship. Yet, in other ecclesial traditions, Christmas is 
viewed as more a commercial than a sacred event, or Christmas is senti-
mentalised by focusing on aspects of the birth stories. But John sets the 
incarnation in the context of creation and human destiny. It is not the birth 
of a baby in heart-rending circumstances but the incarnation of the divine 
Word that takes central stage. In developing my argument concerning the 
incarnation I draw on the work of Westcott and his two Cambridge col-
leagues in the second half of the nineteenth century. As they were aware, 
their collaboration strengthened their individual work and made their 
combined activity more effective than it would have been had they worked 
independently. Of the three Westcott, the Johannine scholar of the three, 
was more articulate on this subject than his colleagues and for the purpose 
of this paper his work provides the primary concentration.4

John Painter is an Anglican Priest and Professor of Theology at Charles Sturt University.
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Westcott, Hort, and Lightfoot
B.F. Westcott (1825-1901), F.J.A. Hort (1828-1892), and J.B. Lightfoot (1828-
1889) studied together in Cambridge. They were drawn together through the 
influence of Thomas Arnold in their school days, Westcott and Lightfoot at 
King Edward VI Grammar School Birmingham and Hort at Rugby where 
Arnold had been headmaster. The values they imbibed included an apprecia-
tion of (i). The comprehensiveness of Christianity; (ii). The priority of conduct 
over doctrine;5 and (iii). Openness to the influence of German biblical inter-
pretation. This openness signals their commitment to the search for truth.

At Cambridge the three excelled in ‘Classical’ Greek studies. Westcott 
was the outstanding student in his year (1848) and tutored his younger 
friends. Their orientation to and expertise in Greek studies enabled them 
to break through the dominant Western (Latin) Augustinian theological 
position to recover obscured Greek theological perspectives.6  In particu-
lar, they developed a unified basis for their standpoint using the Johannine 
writings to work out a world affirming incarnational theology over against 
the prevailing forensic and ecclesiastical emphasis, making the incarnate 
life of Jesus the centre rather than his death.7 In doing so they reflect views 
that were important for the second and third century theologians Irenaeus 
and Origen. Irenaeus was the most significant theological thinker of the 
second half of the second century and Origen the towering figure of the first 
half of the third century and beyond.8 Irenaeus wrote of ‘Christ’, ‘Because 
of his great love, he became what we are in order that we might become 
what he is.’9 Rather than seeing the incarnation as God’s response to ‘the 
fall’ and human sin, as in the Augustinian paradigm, the Cambridge three 
understood the incarnation, like the work of creation which it continues 
and completes, to have just one sufficient cause, and that is God’s love for 
the world (Jn 3:16). Thus, the connection between the study of the Greek 
NT and attention to the continuing Greek theological development was 
significant for the development of their focus on the incarnation and its 
implications for Christian life and theology.10

In this short paper there is opportunity only to note the way an under-
standing of the incarnation was both the stimulus and rationale for engage-
ment in issues of public importance.11 The stimulus was the love of God 
for the world and identification with it in the incarnation. For Westcott the 
love command was embodied in the incarnation in a way that made social 
ethics in the widest terms unavoidable.
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Socialism and Christian Social Ethics
The life of Karl Marx (1818—1883) overlaps the careers of Westcott, Hort, 
and Lightfoot. Inevitably Westcott’s incarnational theology led him into a 
serious dialogue with Marx and his proposed socialism via the influence 
of F. D. Maurice (1805-1872). Out of Maurice’s concern to apply Christian 
principles to social and political problems, the Christian Social movement 
was born with Maurice as prophet and guide. Westcott shared with Maurice 
the incarnational focus as the basis of an ethical Christian socialism.12 
Indeed, ‘All three [Westcott, Hort, and Lightfoot] had experienced the 
fecund influence of F. D. Maurice with his qualities of moderation and 
depth and his belief in the power of words’ and ‘Westcott had more than a 
little of the Maurician obscurity.’13 

Westcott’s ‘incarnationalist’ theology, like Charles Gore’s later, provided 
if not the immediate stimulus at least the ultimate rationale of his Christian 
socialism. ‘The Incarnation,’ he wrote, ‘binds all action, all experience, 
all creation to God; and supplies at once the motive and the power of 
service.’ 14

Focus on the incarnation is a focus on the life of the incarnate Word 
in Jesus of Nazareth. In him God was united with humanity and through 
his risen life the life of God was transmitted to others in a transforming 
process (Jn 20:21-22). There was no way that this theology could lead to 
a straightforward adoption of Marx’s views. Maurice was adamant ‘that 
Christianity is the only foundation of Socialism, and that a true Socialism 
is the necessary result of a sound Christianity.’ With the aid of Charles 
Kingsley and others he founded a paper called Politics for the people in 
1848, and soon after, The Christian Socialist. When the Christian Social 
Union was founded in 1889 with Westcott as the first President and H. Scott 
Holland (1845-1916) as the first Chairman, this movement was an outcome 
of the influence of F. D. Maurice and the initiative of Scott Holland. 

In this position Westcott, who was by 1890 the Bishop of Durham, 
succeeding Lightfoot at his death, mediated in the miners’ strike of 1892. 
At the time, Durham was at the heart of the coal mining industry. As a 
consequence of the falling price of coal, the mines reduced the pay of 
miners, and strike action followed. The strike lasted from the 9th of March 
until the 3rd of June. Through Westcott’s mediation the severity of the cut 
was reduced and the dispute was resolved. His mediation exemplifies the 
practical outworking of his incarnational theology. His advocacy of the 
plight of the miners was not blind to the impact of the falling price of coal 
on the viability of the mine. The outcome he mediated was a compromise 
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between no loss in wages and the cuts the mines proposed. Without his 
mediation the strike, which continued for almost three months, might 
have continued much longer with devastating effect for the mines, the 
miners, and society at large. 

While Regius Professor of Theology at Cambridge (1869-1890) Westcott 
played an active role in the life of church and society, first as Canon of 
Peterborough (1870-1883), then as Canon of Westminster (1883-1890). As 
Bishop of Durham (1890-1901) his life was torn between church and nation. 
His was an expansive and publicly responsible theology. His mediation in 
the miners’ strike is a paradigmatic action illuminating the reality of his 
incarnational theology binding him in service to those in need without 
losing sight of the constraints that sustain the socio-economic order. He 
was clear, however, that a humane (Christian) society would not be realised 
by allowing economic forces free rein. 

As with Maurice so with Westcott, the gospel proclaims the unity—
actual, not merely potential—of the whole of humanity in Christ; and the 
consequent solidarity of man and man [humanity] entails a mutual obligation. 
His view of socialism, moreover, was, like Maurice’s, ethical rather than 
political: socialism [mutual interdependence] was the antidote to indi-
vidualism, the principle of self-interest.15 

According to Scott Holland, secular Socialism failed, though he praised 
elements of Marx’s social philosophy.16 William Temple, in his Christianity 
and the Social Order showed himself as an heir of this tradition.17 He is 
critical of political socialism and raises the question of how far some form 
of socialism can claim the support of Jesus. Westcott wrote:

Individualism regards humanity as made up of discon-
nected or warring atoms; Socialism regards it as an 
organic whole, a vital unity formed by the combination of 
contributory members mutually interdependent.18

For Westcott, in the incarnation God is united with humanity and 
the mission of the church grows in radiating concentric circles until in our 
time [Westcott’s, but also ours?] the mission is for ‘the common rights and 
fellowship of all humanity.’19 In today’s world, talk of globalism is common. 
But when we penetrate the rhetoric we generally find that what is involved 
is the exploitation of the poor, weak and powerless by the rich and powerful. 
In our world such exploitation is sometimes disturbed by a devastating 
disaster, and the global transmission of images of destruction and suffering 
call forth support for a little while. But the world is anaesthetised to the 
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tragedy of long-term hardship and suffering caused by poverty, and even 
poverty is exploited by the rich and powerful. In today’s world, dramatic 
differences between the rich and the poor, especially between rich and 
poor nations, threaten world stability and underlie the threat of terrorism. 
Westcott’s advocacy of global responsibility is a healthy protest against the 
global exploitation of our time.

Creation and Ecology
For Westcott the incarnation was not only the stimulus and rationale for 
the mission to realise the common rights and fellowship of all humanity.

Christianity goes much further, and proposes to reveal the relation 
between mankind, or more fully between the world and God, and to restore 
the original harmony of all creation…For all creation is progressive.20

In the incarnation God not only became human, the creator became 
part of the creation subject to death and corruption.21 This understand-
ing goes beyond the recognition of the common value of human life to 
recognise the value of all life and indeed of the material creation. At the 
same time, much of Westcott’s argument presupposes an understanding of 
creation that is in the process of fulfilment. ‘For all creation is progressive.’ 
Creation/Incarnation/Resurrection together provide the basis for a serious 
engagement with worldly issues. The world, which God created and loves, 
is not to be written off. The incarnation in which God becomes one with the 
creation was to bring the creation to harmonious fulfilment. Westcott saw 
the anthropocentric concentration on the relationship between God and 
humanity to be too restrictive, insisting, ‘Christianity goes much further,’ 
witnessing to the relationship between the world and God and working to 
bring about the harmony of all creation. This process is summed up in the 
title of Westcott’s book, Christus Consummatur.

Encountering Darwin
Encountering the revolutionary work of Charles Darwin (1809-1882) was 
a serious challenge in the mid-nineteenth century. The Greek understand-
ing of creation and incarnation as the expression of God’s loving purpose 
for the world and humanity made coping with Darwin somewhat easier 
than on the basis of the Latin, Augustinian paradigm of creation, fall in 
Adam, with the incarnation as God’s response to human sin. Hort, the 
natural scientist of the Cambridge three, had criticisms of The Origin of 
the Species when it was published in 1859. He considered the issues to be 
more complex than Darwin. Nevertheless he was enthusiastic about the 
book and was clear that Darwin’s conclusions were not to be resisted.22 
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In creation, humans, like other creatures, in whom was the breath 
of life (Gen 2:7; cf. 1:30), tended to live by the principle of the survival 
of the fittest. In Genesis 2:7 (LXX) God breathed the breath of life into 
‘man’s’ nostrils bringing the life shared by all creatures on earth (Gen 1:30). 
In John 20:22 Jesus breathed on the disciples, bestowing on them the 
Holy Spirit. In each case the rarely used verb is e0nefu/shsen.23 John 20:22 
echoes Gen 2:7, but with a difference. Jesus bestows the Holy Spirit on 
those in whom the breath of life is already present. This signifies that Jesus 
renewed or brought the creation to completion, breathing his life into his 
disciples with the gift of the Holy Spirit (John 20:21-22). In this way the 
love command, ‘Love one another as I have loved you,’ would be realised. 
The love command was embodied in the incarnation and communicated 
by the risen Jesus so that even the weak are made fit for survival.

The Logos, Creation, Incarnation and Multicultural Pluralism
Westcott’s emphasis on the distinction between the work of the eternal 
Logos in creation and of the incarnate Logos in Jesus provides a basis 
for inter-religious dialogue. His work was eagerly taken up, particularly 
by missionaries in India, for whom incarnation was an important point 
of engagement, as was the role of the creative Logos. The hidden Christ 
in Indian religion subsequently became a slogan in some traditions of 
Christian dialogue with Indian religions. Dom Bede Griffiths and Raymond 
Pannikar continue this tradition and Westcott’s influence is also to be 
found in the missiological work of Max Warren and John V. Taylor.

Inter-religious dialogue is important for Australian society. In public 
theology it is essential that such dialogue be respectful and open to the 
other. That there are points of agreement and disagreement with other 
religious traditions is not different in kind from what we find within 
Christianity. For example, in understanding God, Judaism, Christianity, 
and Islam differ over the balance between Power, Justice and Love. Within 
Christianity there is also debate over the balance, though I would say that 
a typology would give priority to justice (where the Torah is the central 
symbol) in Judaism, love in Christianity (especially the Johannine view), 
and power in Islam. But Christians, Jews and Muslims are not in agree-
ment.  Thus some Christians find themselves closer in their understanding 
of God to the typology I have attributed to Muslims or to Jews. Reality 
seldom accords neatly with ideal types.  In such a reality Westcott and his 
Cambridge colleagues were aware of the importance of Christology as a 
critical criterion of religious truth.24 Here again the incarnation provides 



67

Incarnation as a New Testament Key

a stimulus and rationale, this time in relation to religious dialogue in our 
pluralistic context.

Contextual Theology
In Hebrews 1:1 the writer refers to the fragmentary prophetic speaking 
of the Word of the Lord in disjointed and multiple segments or portions 
(polumerw=j kai\ polutro/pwj).25  The context rather than the words alone 
makes clear that God’s fragmentary speaking in different times and places 
through the prophets is contrasted with God’s unified and complete 
speaking in his Son in these last days.26 In spite of this, the volumes of the 
commentary series on the New Testament planned and partly completed 
by the Cambridge three, bore the motto polumerw=j kai\ polutro/pwj. 
Westcott held revelation to be absolute but its human apprehension 
relative.27 Hence Westcott asserts that even though there is complete 
revelation in the incarnation, there is a fragmentary apprehension of it by 
humans and it is the fragmentary apprehension that is communicated in 
the NT. Four Gospels, rather than one unified account, testify to the reality 
of polumerw=j kai\ polutro/pwj. Westcott would not have agreed that 
together the four represent a comprehensive grasp of the truth revealed. 
The writers of the Gospels were also subject to a fragmentary and partial 
grasp of the truth. Westcott saw two reasons for this.

In his theological writing and teaching it was sometimes complained 
that although what he said was inspiring, the meaning was not always 
precise and clear. Westcott said himself that ‘to some I am a cloud; and I do 
not see how to help it.’28 Perhaps we should say that, from his point of view, 
polumerw=j kai\ polutro/pwj is the best we humans can do in grasping 
the mystery of God. Consequently ‘as a theologian’ Westcott ‘had depth 
and imaginative force, if not always clarity.’29 The reason for this is human 
limitations in the presence of the mystery of God.

At the same time, elements of the fragmentary and partial meaning 
are linked to the changing historical contexts in which God’s speech and 
acts are understood. Though the revelation in Jesus was complete, it was 
not universal but particular in the person of a first century Jew in Palestine. 
In every age and every place each generation needs to struggle to grasp 
the meaning of the revelation for its own place and time. This struggle to 
understand never ceases. It is important for Australian Anglicans to reflect, 
not only on our tradition, but also on the context of our own distinctive 
place in human history in early 21st Century Australia. But that is the task 
for another day.
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Notes
1 Darton, Longman & Todd, London, 2004. In addition to Robinson’s specific 

work on John, The Human Face of God, SCM Press, London, 1972, is an essay 
on his understanding of the incarnation (in terms of ‘transcendence within 
immanence’) and its relevance for life in the modern world. 

2 Robinson’s specific work on John is strongly historical and surprisingly 
conservative in the position he seeks to establish. Some aspects are similar 
to positions supported by Westcott though they differ over the question 
of date of composition. Both are concerned with an understanding of the 
incarnation.

3 Temple acknowledges his debt to Westcott in his ‘Preface to First Series,’ 
dated 1938 in Readings in St. John’s Gospel, MacMillan, London, 1950, p. vi. 
For Hoskyns’ debt to Westcott’s theological interpretation of John, see his The 
Fourth Gospel, Faber and Faber, London, 1947, pp. 41-47. In his ‘Introduction 
to a Re-Issue’ of Westcott’s St. John, Adam Fox, Archdeacon of Westminster, 
named Hoskyns’ The Fourth Gospel as the successor to Westcott’s St John 
‘although a span of sixty years separates the publication of the two books.’ St 
John, James Clark, London, 1958, p. iid.

4 See his The Gospel of the Resurrection (1866), Christus Consummatur (1886), 
The Gospel of Life (1892), and The Incarnation and the Common Life (1893). 
All are published by MacMillan (London).

5 This should not be confused with the priority of works over faith. Trustful 
belief underlies all Christian conduct, a term removed from the notion of 
meritorious works.

6 Westcott wrote what remains an outstanding article on Origen in the 
Dictionary of Christian Biography, edited by William Smith and Henry Wace, 
John Murray Albermarle Street, London, 1887, Volume 4 (N-Z), pp. 96-142; 
One Volume edition, edited by Henry Wace and William C. Piercy, John 
Murray, London, 1911, pp. 769-793. Lightfoot contributed an equally bril-
liant article on Eusebius of Caesarea in the same works, Volume 2 (E-HER), 
pp. 308-348; and the single volume, pp. 318-334. Amongst Lightfoot’s many 
writings are multiple volumes on The Apostolic Fathers, MacMillan, London, 
published between 1885 and 1891, an essay on The Brethren of the Lord deeply 
influenced by the Eastern tradition, London: MacMillan, London, 1865, and 
another on The Christian Ministry, MacMillan, London, 1868. Their broad 
‘Classical’ training and expertise gave the Triumvirate recognition and 
standing in the intellectual community beyond theology.

7 G. R. Treloar, ‘The Cambridge Triumvirate’, Journal of Anglican Studies, Vol. 
4, No. 1, June 2006, p. 25. 
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8 Origen was a controversial figure in his lifetime. He was in conflict with his 
bishop Demetrius in Alexandria, and this conflict increased when Origen 
was ordained in Caesarea without his bishop’s consent. In the century follow-
ing his death (circa 251 CE), the teaching of Origen became associated with 
the burgeoning Arian movement, an association that led to the discrediting 
of Origin, though, in his life-time, he was recognised as the most outstanding 
teacher of his time. Contemporary evaluations of his work place him along-
side Augustine of Hippo and Thomas Aquinas.

9 Irenaeus (circa 180 CE) ‘Preface’ to Book 5, Adversus haereses (Against 
Heresies). See the echoes of this in the collect for Thursday Morning Prayer: 
‘as he came to share our human nature, so we may be partakers in his divine 
glory’, APBA, Broughton Books, 1999, 408.

10 For a more detailed account of this theme, see my ‘New Testament roots 
of an Engaged Anglican Theology’, in Graeme Garrett (ed.), ‘Into the world 
you love’: Encountering God in Everyday Life, ATF Press, Adelaide, 2007, pp. 
50-64.

11 I understand Public Theology as theological engagement with issues of public 
importance. A more detailed statement of this position is to be found in the 
PaCT ‘Strategic Research Centre Submission’ of 2005, pp. 1-2.

12 For Maurice’s influence on Westcott in this regard and others, see Brooke Foss 
Westcott Bishop of Durham, volume 2, 109, Macmillan, London, 1903.

13 B. M. G. Reardon, From Coleridge to Gore: A century of religious thought in 
Britain, Longman, London, 1971, p. 346.

14 Reardon, From Coleridge to Gore, p. 354. His quotation of Westcott is from 
his The Gospel of Life, 1892, p. xxi.

15 Reardon, From Coleridge to Gore, p. 354.
16 Reardon, From Coleridge to Gore, pp. 472-73.
17 Penguin Books, Hammondsworth, 1956, pp. 16, 101. First published in 1942.
18 An extract from Westcott’s 1890 (Hull) Church Congress paper reprinted in 

The Incarnation and the Common Life, pp. 223-47.
19 The Gospel of the Resurrection, pp. 82-84.
20 The Gospel of the Resurrection, pp. 47-48.
21 See The Gospel According to St John: the Greek Text with Introduction and 

Notes in Two Volumes, John Murray, London, 1908, Volume 1, pp. 18-22, 
especially 21.

22 Reardon, From Coleridge to Gore, p. 294. Darwin’s follow up work The 
Descent of Man was published in 1871.

23 Apart from these two uses of this verb, it is used in Scripture only in Ezek 
37:9 (LXX). In the Deutero-Canonical writings it is used only in Wisdom 
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15:11. LXX designates the Greek version known as the Septuagint. In all four 
cases there is a creation reference or resonance. John’s modification of Gen 
2:7, substituting the Holy Spirit for the breath of life, which all living crea-
tures have, signifies a progression to the new or completed creation. See C. K. 
Barrett, The Gospel According to St John, SPCK, London, 1955, p. 474; 1972, p. 
570.

24 See Hort’s The Way, the Truth, the Life, being the Hulsean Lectures of 1871-72, 
published posthumously in 1908.

25 These words have been variously translated as ‘in sundry times and divers 
manners’ (AV); ‘by divers portions and in divers manners’ (RV); ‘in many and 
various ways’ (RSV & NRSV).

26 See Harold W. Attridge, Hebrews, Hermeneia, Fortress Press, Philadelphia, 
1989, p. 37.

27 The Gospel of Life, xxiii. See Reardon, From Coleridge to Gore, p. 353.
28 See Reardon, From Coleridge to Gore, p. 351, n. 4.
29 See Reardon, From Coleridge to Gore, p. 351.
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